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The Unfathomable Oops:  
Sefat Emet, Midrash and the post-Revelation Sin 

 
 

I.The Unfathomable Oops: Midrash 
 ׳ז-׳ג:ד״כ תומש .1
ֹיַּו םעָ֑הָ ינֵ֣זְאָבְּ ארָ֖קְִיַּו תירִ֔בְּהַ רפֶסֵ֣ ח֙קִַּיַּו )ז( ֹכּ וּר֔מְא֣   ׃עמָֽשְִׁנְו השֶׂ֥עֲַנ הוָ֖הְי רבֶּ֥דִּ־רשֶׁאֲ ל֛

Exodus 24:3-7 
(7) Then he took the record of the covenant and read it aloud to the people. And they said, “All that the LORD 
has spoken we will faithfully do!” 
 
2. Shabbat 88a 

 הזֶ זרָ יַנבָלְ הלָּגִּ ימִ :ןהֶלָ הרָמְאְָו לוֹק תבַּ התָצְָי ״עמָשְִׁנ״לְ ״השֶׂעֲַנ״ לאֵרָשְִׂי וּמידִּקְהִשֶׁ העָשָׁבְּ :רזָעָלְאֶ יבִּרַ רמַאָ
 אשָׁירֵבְּ — ״וֹרבָדְּ לוֹקבְּ עַֹמשְׁלִ וֹרבָדְ ישֵֹׂע חַֹכ ירֵֹבּגִּ ויכָאָלְמַ ׳ה וּכרְבָּ״ :ביתִכְדִּ ?וֹבּ ןישִׁמְּתַּשְׁמִ תרֵשָּׁהַ יכֵאֲלְמַּשֶׁ
 וּלשְׁמְִנ המָּלָ — ״׳וֹגְו רעַַיּהַ יצֵעֲבַּ חַוּפּתַכְּ״ ביתִכְדִּ יאמַ :אָניִנחֲ יבִּרַבְּ אמָחָ יבִּרַ רמַאָ .״עַֹמשְׁלִ״ רדַהֲַו ,״ישֵֹׂע״
 .״עמָשְִׁנ״לְ ״השֶׂעֲַנ״ וּמידִּקְהִ לאֵרָשְִׂי ףאַ ,וילָעָלְ םדֶוֹק וֹירְפִּ הזֶ חַוּפּתַּ המָ :eלָ רמַוֹל ,חַוּפּתַלְ לאֵרָשְִׂי

Rabbi Elazar said: When the Jewish people accorded precedence to the declaration “We will do” over 
“We will hear,” a Divine Voice emerged and said to them: Who revealed to my children this secret that 
the ministering angels use? As it is written: “Bless the Lord, you angels of His, you mighty in strength, 
that fulfill His word, hearkening unto the voice of His word” (Psalms 103:20). At first, the angels fulfill His 
word, and then afterward they hearken. Rabbi Ḥama, son of Rabbi Ḥanina, said: What is the meaning of 
that which is written: “As an apple tree among the trees of the wood, so is my beloved among the sons. 
Under its shadow I delighted to sit and its fruit was sweet to my taste” (Song of Songs 2:3)? Why were the 
Jewish people likened to an apple tree? It is to tell you that just as this apple tree, its fruit grows before 
its leaves, so too, the Jewish people accorded precedence to “We will do” over “We will hear.” 
 
3. Midrash: Shmot Rabbah 27:9  

 לאֵרָשְִׂי םיבִיבִחֲ .אוּה eוּרבָּ שׁוֹדקָּהַ ןיבֵלְ ןָניבֵּ םיבִרֵעֲ םהֵשֶׁ לאֵרָשְִׂי וּלּאֵ ,hעֲרֵלְ תָּבְרַעָ םאִ יִנבְּ ,ןירִמְאָ ןיִנבָּרְַו .
 אוּה eוּרבָּ שׁוֹדקָּהַשֶׁ העָשָׁבְּ אלָּאֶ ,ןתָוּברְעַ התְָיהָ המָוּ ,יעָרְֵו יחַאַ ןעַמַלְ :)ח ,בכק םילהת( רמַאֱֶנּשֶׁ ,םיעִרֵ וּארְקְִנּשֶׁ
 הּרָסְמָלְ שׁקֵּבַמְ הָיהְָו הדֶשָׂ וֹל הָיהָשֶׁ eלֶמֶלְ לשָׁמָ ,לאֵרָשְִׂי אלָּאֶ תוֹמּאֻהָ ןמִ תחַאַ הָוּלבְּקִ אk ,הרָוֹתּהַ תאֶ ןתֵּלִ אבָּ
ֹשּׂהַ תאֶ התָּאַ לבֵּקַתְּ ,וֹל רמַאְָו ןוֹשׁארִלָ ארָקָ ,םיסִירִאֲלַ  ישִׁילִשְּׁלְַו יִנשֵּׁלַ ןכְֵו ,יִנּמֶיהֵ השָׁקָ חַֹכּ יבִּ ןיאֵ וֹל רמַאָ ,וֹזּהַ הדֶָ
ֹשּׂהַ התָּאַ לבֵּקַתְּ וֹל רמַאְָו ישִׁימִחֲלַ ארָקְָו ,וּנּמֶּמִ הָוּלבְּקִ אkְו יעִיבִרְלְָו  רמַאָ ,הּחָלְפָלְ תָנמְ לעַ ,ןהֵ וֹל רמַאָ ,וֹזּהַ הדֶָ
 הּלָבְּקִּשֶׁ ימִ לעַ וֹא ,הּלָבְּקַלְ ןילִוֹכְי וּנאָ ןיאֵ וּרמְאָשֶׁ םתָוֹא לעַ דיפִּקְמַ eלֶמֶּהַ ימִ לעַ ,הּרָיבִוֹה הּכָוֹתלְ סָנכְִנּשֶּׁמִ ,ןהֵ וֹל
 אk ,יַניסִ רהַ לעַ אוּה eוּרבָּ שׁוֹדקָּהַ הלָגְִנּשֶׁכְּ eכָּ .הּלָבְּקִּשֶׁ הזֶ לעַ אk ,הּרָיבִוֹהְו הּבָּ סָנכְִנ וילָעָ הּלָבְּקִּשֶּׁמִוּ וילָעָ
 רשֶׁאֲ לֹכּ :)ז ,דכ תומש( וּרמְאָ לאֵרָשְִׂי לצֶאֵ אבָּשֶׁכְוּ ,הּרָמְשָׁלְ םהֶילֵעֲ וּלבְּקִ אkְו הָילֶעָ קיתִּרְהִ אkשֶׁ המָּאֻ חַיִנּהִ
 :יֵוהֱ ,תוּברְעַבָ וּשְׁנעָתֵּ ואלָ םאְִו ,בֹקעֲַי תיבֵּ 'ה רבַדְּ וּעמְשִׁ :יֵוהֱ ,וּעמְשְׁתִּשֶׁ אוּה ןידִבְּ eכָלְ ,עמָשְִׁנְו השֶׂעֲַנ 'ה רבֶּדִּ

hעֲרֵלְ תָּבְרַעָ םאִ יִנבְּ .  
 

 יֵוהֱ וֹל רמַאָ ,אטָירִטְאַידִ הָיהְָו וּללָּהַ תוֹסוֹכּ 'ב ילִ וּרמְשִׁ וידָבָעֲלַ רמַאָשֶׁ 5לֶמֶלְ לשָׁמָ ,'ה רבַדְּ וּעמְשִׁ ,רחֵאַ רבָדָּ
 ,םהֶמֵ דחָאֶ רבַּשְׁנְִו דבֶעֶהָ חגַנָ ,ןיטִלָפָּהַ חתַפֶּ לעַ יוּרשָׁ דחָאֶ לגֶעֵ הָיהָ ןיטִלָפָּלַ סנַכְנִ אוּהשֶׁ דעַ ,םהֶבָּ ריהִזָ
 .תוֹסוֹכּהַ ינֵשְּׁמִ דחָאֶ רבַּשְִׁו לגֶעֵ ינִחַגָנְּשֶׁ רמַאָ ,תיתִּרְמַ המָּלָ וֹל רמַאָ ,5לֶמֶּהַ ינֵפְלִ תיתִּרְמַוּ דמֵוֹע דבֶעֶהָ הָיהְָו

 ,עמָשְׁנְִו השֶׂעֲנַ ,ינַיסִבְּ םתֶּגְזַמָ תוֹסוֹכּ ינֵשְׁ אוּה 5וּרבָּ שׁוֹדקָּהַ רמַאָ 5כָּ .ינִשֵּׁבַּ רהֵזָּהְִו עדַּ ןכֵּ םאִ 5לֶמֶּהַ וֹל רמַאָ
  .בֹקעֲַי תיבֵּ 'ה רבַדְּ וּעמְשִׁ :יֵוהֱ ,עמָשְׁנִבְּ וּרהֲזָּהִ ,לגֶעֵ ינַפָלְ םתֶישִׂעֲ השֶׂעֲנַ םתֶּרְבַּשִׁ

 
 
Another matter, “heed the word of the Lord,” this is analogous to a king who said to his servants: ‘Guard these 
two goblets for me,’ and they were made of fine glass. He said to him: ‘Be careful with them.’ When [the 
servant] was entering the palace, there was a calf at the palace entrance. It butted the servant and one of them 
broke. The servant was standing and trembling before the king. He said to him: ‘Why are you trembling?’ He 
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said: ‘Because a calf butted me and broke one of the two goblets.’ The king said to him: ‘If so, make certain to 
be careful with the second.’ So too, the Blessed Holy One said: ‘You crafted two goblets in Sinai, “we will 
perform and we will heed.” You violated “we shall perform,” as you made a calf before Me. Be careful with “we 
will heed.”’ That is, “heed the word of the Lord, house of Jacob.”  
 
4. Aggadat Breishit 74 (see also Deuteronomy Rabba 3:10) 
 

 רמאו ,תובא תב השא שראש ךלמל לשמ ,העימשה תא ומייק ,הישעב םתרפכ 'ה רבד ועמש א"ד ]ב[
 הכלה ,הלטנשמ ,ןתוא הארו ,םימד םהל ןיאש ,תולועמ תוילגרמ יתש ול רמא ,יל תסנכמ איה המ הניבשושל
 ,הינשה תא ירמש תחא תדבא הל רמאו ךלמה עמש ,הלעב לצא אבל תשייבתמ התיהו ,תחא הדביאו ץחרמל
 ,העימשו היישע אוה ךורב שודקהל וסינכה ,הרותה תא לבקל יניס רה לע לארשי ודמעשכ ךכ ,ער םולכ ןיאו

 רבד ועמש ,עמשנ ומייק ,השענ ןתדביא ה"בקה רמא ,)ז דכ ,תומש( עמשנו השענ 'ה רבד רשא לכ רמאנש
 .'ה

[2] Another explanation: they fulfilled the commandment of Hashem both in action and in hearing, as it says, 
"They heard the voice of Hashem as He was speaking the words" (Exodus 20:15), which means that they not 
only heard the words, but they also acted on them. This can be compared to a king who betrothed a woman 
from a prominent family, and he asked her agent what is she bringing to the marriage, He replied 2 precious 
jewels that are priceless. When the king saw them, one slipped off and was lost. The woman was ashamed to 
go to her husband with only one stocking, but the king heard about it and told her to keep the remaining one, 
and there was nothing wrong with that. Similarly, when the Israelites stood at Mount Sinai to receive the Torah, 
they accepted both the action and the hearing of the commandments, as it says, ‘All that the HaShem hath 
spoken will we do, and obey.’ (Exodus 24:7). The Holy One, blessed be He said, "You have done well in 
committing to action, and you will fulfill the hearing as well." They heard the word of Hashem. 
  
 
II. The Ever Recurring Pattern:  “You Botched Naaseh, be careful with Nishma” 
Jacob and Shema 
 
5. Sfas Emes - Genesis, Vayechi, Section 25 (trans. MHK) 

  ו"נרת
 ופסאה יכ א"מב ונבתכ רבכ .'וכ ונממ םתסנו ץקה תולגל שקיב ל"זחאו .ועמשו 'וכ הדיגאו ופסאה קוספב
 וז יכ עמשנב ורהזה השענ םתלקלק ל"זחאו העימשה איה ועמשו וצבקה..…םיסוניכ ינימ 'ב םה וצבקהו

 ונוצרכ םיפסאתמ 'יה םא םיטבשהב 'יה ומצע הז ןיעמו .ונידיב המייקתנ אל עבטה ןמ הלעמל איהש המדקהה
 ומידקהשכ הרותה תלבקב 'יהש ומכ ןיע ףרהכ לאגהל םילוכיו הזל םינכומ י"נב תמאב יכ .לכה ןקתינ 'יה
 ןמ םילעתמש ןויכ ןירוח ינב םישענ זאו .'וכ םתא םיקלא ש"מכ התיממ תוריח תויהל םינכומ ויה עמשנל השענ
 זמרש תוריח רטשה אוהו .]עבטה ןמ םילעתמ[ םייחה ץעב ןיקבדתמשכו .עבטה 'יחבב קר תולגה לכו עבטה
 ש"קבש תוישרפ 'ב םהו .העימשב םתוא ריהזה יוארכ ןוקיתה 'יה אלש ןויכו םהל רוסמל בקעי הצרש 'דמב
 השענ 'יה יוארכ דוחיב םינווכמ 'יה םא ל"ז י"ראה םשב אתיאו נ"סמ איה דחא 'ה 'וכ עמש .םוי לכב םירמואש
 ררועתמ ש"קבש תוישרפ י"עש הלואגל זמר מ"יצי 'פ כ"חא .עמשנ 'יחב עומש םא 'יהו 'פ כ"חאו .דימ הלואגה
 :הלואגה

 
On the verse, “Come together that I can tell you… assemble and hearken” (Gen. 49:1-2) 
The Sages wrote:  Yaakov sought to reveal the End and be was blocked, etc.  We already wrote in another 
place that come together and assemble are 2 forms of gathering…. 
 
Assemble and hearken (49:2) refers to the hearkening nishma [of Sinai] about which the sages said “You 
botched naaseh, be careful with nishma.” This is because commiting to act without first understanding is 
supernatural and unsustainable for us.   
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And similarly with the tribes, if they would have gathered according to his (His?)  will, everything would have 
been repaired, because truly Bnei Yisrael are ready for this.  They can be redeemed in the twinkle of an eye, 
just as when they received the Torah and put naaseh before nishma.  At that time they were prepared to be free 
from death, as is written “you are divine” (Psalms 82:6).   Consequently, they became free people because they 
transcended nature, and all exile is only in the natural world.  And when they cleave to the Tree of Life, they 
transcend nature.  And this is the deed of emancipation which is hinted to in the midrash that Yaakov wanted to 
transmit to them.  But since the alignment was incorrect, he simply cautioned them about hearkening (nishma).   
 
And so too in the 2 paragraphs of the daily Shema:  Hearken Yisrael…Hashem is one is mesirut nefesh.  And 
the Rabbi Issac Luria z”l says, if we had the proper intention when uniting Hashem’s name, redemption would 
be immediate.  And afterwards, the second paragraph–if you hearken, is the aspect of nishma.  And finally, the 
third paragraph about the exodus hints to redemption, since by way of the 3 paragraphs of the Shema, 
redemption is awakened. 
 
Entering the Land of Israel, Tablets, and Torah Scroll 
6. Sfas Emes - Deuteronomy, Eikev, Section 22:4 (trans. MHK) 
 
Deuteronomy 9:1-6 

ִיוֹגּ תשֶׁרֶ֣לָ אֹ֙בלָ ןדֵּ֔רְַיּהַ־תאֶ ם֙וֹיּהַ רבֵֹ֤ע התָּ֨אַ לאֵ֗רָשְִׂי עמַ֣שְׁ  .… ךָּמֶּ֑מִ םימִ֖צֻעֲַו םילִֹ֥דגְּ ם֔
ֹזּהַ הבָ֛וֹטּהַ ץרֶאָ֧הָ־תאֶ h֜לְ ןתֵֹ֨נ hיהkֶ֠אֱ֠ הוָֹ֣הְי h֙תְקָֽדְצִבְ אk֤ יכִּ֠ תָּ֗עְדַָיְו ֹע־השֵׁקְ־םעַ יכִּ֥ הּתָּ֑שְׁרִלְ תא֖  ׃התָּאָֽ ףרֶ֖

 
  ו"נרת
 ויה השענב ולקלק אל םא יכ זמרה .ש"ע עמשנב ורהזה השענ םתלקלק 'וכ רבוע 'א לארשי עמש שרדמב
 .דסחה 'יחב אוהש םימה לע ושענ םיסנהד 'דמה ש"מכ 'ה דסחב קר וסנכנ התע לבא .םתקדצב י"אל םיסנכנ
 םינפ 'יחב אוה עמשנו .תוינוציחו תוימינפ רבד לכב שי יכ .רוחאו םינפ 'יחב שי הנה יכ התא ףרוע השק ןינעו
 לבא .'וכ וניתובאל תלחנהש 'וכ הדמח ץרא לע התע םג ןיכרבמו י"א י"נב ושרי תוימינפה דצמ ןכ ומכו תוימינפו

 ויהש ףוגו שפנב ונשרפ םכלוכ ןוילע ינבו 'א םיהלא יתרמא םדוקמ 'כ ןכלו השענ 'יחב אוה תוינוציחה ןוקית
 השענב ואטחש תונורחאבו .םיקלא השעמ ויה תונושאר תוחול ןכלו .ףוגה ןוקיתב םג םיכאלמכ תויהל ןידיתע
 תורכזאכ ףוגב המשנה אתיאדכ ףוגהו המשנה זמר איהו םיקלא בתכמ בתכמהו ו"ב השעמ תוחולה ויה
  .ןיליוגב

 
In the Midrash “Hearken Israel, you are crossing the Jordan” (Deut 9:1), you botched naaseh, be careful with 
nishma. (Deuteronomy Rabba 3:10)  
This alludes to the fact that if they hadn’t botched naaseh, they would have entered the Land of Israel on the 
merit of their righteousness (see 9:6).  But now, they enter only through hessed, as explained in the midrash, 
that miracles were done on the water [in crossing the Jordan], which represents hessed.    
 
And the notion of being stiff-necked (Deut. 9:6)  implies the idea of front and back.  Similarly, everything has an 
internality and externality.  And nishma reflects front, face, and internality, in consonance with the internality 
through which the children of Israel inherited the land of Israel, and they continue to bless “for the desirable land 
that You bequeathed our ancestors, etc” [as though they still possess the land through hessed].  But repairing 
the externality is the characteristic of naaseh, and therefore first Scripture said “I said, you are Divine and all of 
you are children of On High all.” (Psalms 82:6) which we explained refers to the soul and body that are destined 
to be like angels even with respect to perfected physicality.   
 
And therefore the first tablets were divine creations.  But the later tablets, after sinning with naaseh, were 
human creations while the writing was divine.   
 
And that alludes to the neshama and the body, as it says (MK25a, Ramban Torat HaAdam10) the soul in the 
body is analogous to the Divine names on the parchment.  
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III. The Long Path to Redemption  
 
7. Sfas Emes - Leviticus, Parashat HaChodesh, Section 1 (trans. MHK) 

  א"לרת
  שדוחה 'פו ידוקפ להקיו ה"ב
 תוחכו תונוצרה לכ תויהל תבש ןינע רקיע הז דחאד אזרב ןידחאתמ תבשב יכ תבש תוצמ םדוק להקיו ביתכ
 ןינע הזו .'וכ ויפאב חפיו ש"מכ םדא לכב שיש ת"ישה תויח תוימינפה הדוקנ אוהש םשרושב ןיקובד םדאה
 המ דיגה ה"הלצז ר"ומ ז"אאו .]להקיו 'פב ש"ע ומוקממ שיא אצי לא פ"ע ק"הוזב כ"כו[ תבשב התיבשה
 ]ןינע אוה לוחה תדובע[ יכ ןכשמה םדוק תבש רכזנ אטחה רחאו .תבש כ"חאו ןכשמה רכזנ אטחה םדוקש
 'יה אטחה םדוק ]ךכלו .לוטיבו 'ילע אוה תבשו .שממ השעמב הניכשה תארשה ךישמהל[ .ןכשמה תכאלמ
 כ"כו .ל"נכ ןכשמה תכאלמ ]אוהש לוחה[ תדובעל תבשה עויס ךרצנ 'יה כ"חאו .תבשל הנכה ]לוחה תדובע[

 'הל יתלב תויהל םהילע םילבקמ ויה םדוקמש קר .'ישע ילב הנווכה ו"חו .עמשנב ורהזה השענ םתלקלק
 ]םדאל העידי איבמ תבשש 'וכ תעדל ש"מכ תבש 'יחב אוה עמשנו[ .'ישעל הכזנ עמשנ י"ע התעו .]ודבל*[
  .ח"חפדו ש"ע ל"ז ד"כע ןכשמה םדוק תבש רכזנ התע ךכלו

 
Veyakhel is written before the mitzvah of Shabbat because on Shabbat we unite in the secret of Oneness.  And 
that is the central idea of Shabbat–that all of the human desires and strengths should cling to their root, which is 
the place of divine inner lifeforce which every person possesses, as indicated by the verse “And Hashem blew 
into his nose” (Gen. 2:7) And this is the idea of resting on Shabbat [as written in the Zohar on Ex. 16:29 “A 
person should not leave their place…”].   
 
And my grandfather, my rav and teacher of blessed memory explained that before the sin, first the tabernacle is 
mentioned, and then afterwards Shabbat.  After the sin, Shabbat is mentioned first, before the 
tabernacle.  Because the servile work constitutes the work of the tabernacle in order to draw divine eminence 
literally into action.   And Shabbat is rising and ceasing.  Therefore before the sin, the servile labor was 
preparation for Shabbat.  Afterwards, the help of Shabbat was needed for the servile labor of the tabernacle.   
 
And that is the intention of “you botched naaseh, be careful with nishma.”  The intention is not, G-d forbid to 
be without action!  Simply that originally they committed to be exclusively G-d’s.  And now, by way of nishmah, 
we can merit deeds.  And nishma is the idea of Shabbat, as written “Guard my Shabbat…to know the I am 
Hashem that sanctifies you” etc (Exodus 31:13)--Shabbat brings knowledge to the human, and therefore it is 
needed before the tabernacle.  These are the words of my blessed grandfather. 
 
8. Sefat Emet - Exodus, Yitro, Section 21:3 

 אטחה םדוקש קר .תושעל אלש 'יפה ןיאש .עמשנב ורהזה השענ םתלקלק 'דמה לע רמא ל"ז ז"ומאו
 םינושארה יכ ש"מכ אוהו .'וכ 'ישעה ןקתל תעייסמ העימשה התעו .השענה תמדקה חכב עומשל וכז
 הרותה חכב ןיכירצ פ"כע התעו .הלעמלמ עפשה תדיריל וכז ז"יעו הטמל םירוריבה ררבל ומידקה
 :ק"צינה ררבל

 
And my grandfather and teacher of blessed memory said about the midrash “you botched naaseh, be careful 
with nishma”  that the idea is not to refrain from doing.  Rather, before sin, they were able to hearken 
leveraging the power of preempting the naaseh.  But now the hearkening (nishma) helps to repair the deeds 
(naaseh), etc.  And that is what is written that the early ones were first to clarify and distinguish on earth, and in 
this manner merited the descent of supernal effluence.  And now, no matter what, we need to clarify the holy 
sparks with the power of Torah. 
 


